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ÖNSÖZ 

Bireylerin geçmişlerini keşfetmesi, kim oldukları algısını önemli 

ölçüde belirler. Belirli bir zaman ve mekânda gerçekleşen deneyimler 

bellekte yerini alır. Bireysel ve toplumsal ilişkiler, belleğin oluşmasında 

vazgeçilmez bir rol oynar. Küreselleşme sürecinde, bireylerin ve 

toplumların belleklerindeki anıları kurgulaması, kimliklerini koruma ve 

özlem kavramlarına duydukları ilgiden kaynaklanmaktadır. 

Uluslararası Batı Kültürü ve Edebiyatları Araştırmaları 

Sempozyumunun beşincisi 4-6 Ekim 2017 tarihleri arasında Sivas 

Cumhuriyet Üniversitesi’nde, Edebiyat Fakültesi’nin Mütercim-

Tercümanlık, İngiliz Dili ve Edebiyatı, Fransız Dili ve Edebiyatı, Alman 

Dili ve Edebiyatı Bölümleri tarafından ortaklaşa düzenlenmiştir. Ana 

teması “Bellek” olan bu bilgi şölenine yurt içi ve yurt dışından 223 

değerli öğretim üyesi katılmıştır. Belleğin yazın, dil, toplum ve çeviri 

alanlarında etkisini ele alınarak, İngilizce, Fransızca ve Almanca olarak 

yazınsal metinlerdeki dilsel ve kültürel etkileşimlerin incelendiği, 3 cilt 

halinde hazırlanan bu kitaplarda batı kültürü ve edebiyatlarına ait çok 

sayıda makale bulunmaktadır. 

5. Uluslararası Batı Kültürü ve Edebiyatları Araştırmaları 

Sempozyumunda, belleğin edebi, kültürel ve bilimsel olarak ele 

alınmasının nedeni, geçmişteki hatıraların yaşanılan şimdiki zamanda 

nasıl ve neden anımsandığını ortaya koymaktır. Bellekteki anılar ancak 

hatırlandığında, yeniden anlatıldığında anlam kazanır. Bellekteki anıları 



   

yeniden hatırlamanın etkileri ve sonuçları bilgi şölenine katılan değerli 

hocalarımız tarafından çok yönlü olarak ele alınmıştır. Sempozyumda, 

Oxford Üniversitesinden Prof. Christine Gerrard, Nice Sophia Antipolis 

Üniversitesinden Prof. Michael Oustinoff iki ana konuşmacı olarak yer 

almıştır. 

 Sivas Cumhuriyet Üniversitesi olarak, 200’ün üzerinde 

katılımcıyla düzenlediğimiz BAKEA V. Uluslararası Batı Kültürü ve 

Edebiyatları Araştırmaları Sempozyumunda, verdikleri destek ve 

gösterdikleri yakın ilgi nedeniyle Üniversite Rektörümüz Prof. Dr. Alim 

Yıldız, Rektör Danışmanı Prof. Dr. Recep Toparlı hocalarımıza, 

Edebiyat Fakültesi Dekanlığına, Düzenleme ve Bilim Kurulundaki 

hocalarımıza, Araştırma Görevlisi arkadaşlarımıza ve sevgili 

öğrencilerimize en içten teşekkürlerimizi iletiyoruz. 

 

 

 

 

Doç. Dr. Emel ÖZKAYA 
Düzenleme Kurulu Başkanı 
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GEORGE ORWELL’S ‘EAST AND WEST MEMORİES’ İN HIS 

BURMESE DAYS 

Ertuğ YAVUZ* 

 

 

1. Introduction 

George Orwell, or Eric Arthur Blair as he was born, made a portion 

of the keenest ironical fiction of the twentieth Century with so much fills 

in as Animal Farm and Nineteen Eighty-Four. These were Orwell's best 

known two books, He was a man of solid assessments, an author, writer, 

commentator and his thoughts tended to a portion of the major political 

developments of his occasions, including dominion, despotism and 

socialism.  

Concerning George Orwell's family and early life, Orwell was the 

child of a British government employee and spent his first days in India-

in the EAST, where his dad was positioned. His mom brought him and 

his more established sister, Marjorie, to England about a year after his 

introduction to the world and settled in Henley-on-Thames. His dad 

remained behind in India and once in a while visited. (His more youthful 

                                                 
* Asst Prof, Bozok University, Faculty of Science and Arts, Department of Foreign 

Languages, ertuyavuz37@gmail.com 
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sister, Avril, came ‘nto the world in 1908.) Orwell did not by any stretch 

of the imagination know his dad until the point when he resigned from 

the administration in 1912. What's more, even from that point forward, 

the combine never shaped a solid bond. He observed his dad to be 

excessively dull and exceptionally preservationist. 

 As per one account, Orwell's first word was "beastly." He was a 

wiped out kid, regularly fighting bronchitis and the season's flu virus. 

Orwell was bit by the composition bug at an early age, supposedly 

creating his first sonnet around the age of four. He himself expressed, "I 

had the lonely child's habit of making up stories and holding 

conversations with imaginary persons, and I think from the very start my 

literary ambitions were mixed up with the feeling of being isolated and 

undervalued" (George Orwell Biography, 2017). One of his earliest 

literary accomplisshments came at the age of 11 on writing a poem for 

the local newspaper. 

Just as many other different young men in England, Orwell went 

to boarding in school. In 1911 he went to St. Cyprian's in Eastbourne, 

where he acquired his initial flavour of England's class framework. On a 

fractional grant, Orwell saw that the school treated the more extravagant 

under-studies superior to the poorer ones. He was not prominent with his 

associates, and in books he discovered solace from his troublesome 

circumstance. He read works by Rudyard Kipling and H. G. Wells, 

among others. What he needed in identity, he compensated for in smarts. 
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Orwell won grants to Wellington College and Eton College to proceed 

with his investigations.  

Subsequent to finishing his tutoring at Eton, Orwell ended up at a 

deadlock. His family did not have the cash to pay for a college training. 

Instead, he dediced to take part in the India Imperial Police Force in 

1922. After five years in Burma, Orwell resigned from his post and 

returned to England. He was detemined to make it as an author.  

In the wake of leaving the India Imperial Force, Orwell attempted 

to get his written work vocation off the ground. His first significant work, 

Down and Out in Paris and London, (1933) investigated his chance 

squeezing out a living in these two urban communities. Orwell took a 

wide range of occupations to bring home the bacon, including being a 

dishwasher. The book gave a fierce take a gander at the lives of the 

working poor and of those living a transient presence. Not wishing to 

humiliate his family, the writer distributed the book under the 

pseudonym George Orwell. 

At times called the voice of his age, Orwell next investigated his 

abroad encounters in Burmese Days, distributed in 1934. The novel 

offered a dim take a gander at British imperialism in Burma, at that point 

some portion of the nation's Indian domain. Orwell's enthusiasm for 

political issues developed quickly after this novel was distributed. 

Likewise, around this time, he met Eileen O'Shaughnessy. The match 

wedded in June 1936, and Eileen bolstered and helped Orwell in his 

career.  
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 How can you make out that we are in this country 

 for any purpose except to steal? It’s so simple. 

 The official holds the Burman down 

 while the businessman goes through his pockets... (1976, p. 95)

  

In December 1936, Orwell made a trip to Spain, and became a part 

of a group giving fight against General Francisco Franco in the Spanish 

Civil War. Orwell was seriously harmed amid his opportunity with a 

civilian army, getting shot in the throat and arm. For a little while, he 

was not able talk. Orwell and his better half, Eileen, were prosecuted on 

conspiracy charges in Spain. Luckily, the charges were brought after the 

couple had left the nation.  

Other medicinal issues tormented the able writer not long after his 

entry to England. For an extensive period of time, Orwell had times of 

confusion, and he was definitively resolved to have tuberculosis in 1938. 

He spent a while at the Preston Hall Sanatorium endeavoring to recover, 

anyway he would continue doing combating with tuberculosis for the 

straggling leftovers of his life. At the time he was at first broke down, 

there was no fruitful treatment for the sickness. 

To help himself, Orwell went up against different written work 

assignments. He composed various expositions and audits throughout 

the years, building up a notoriety for creating very much made scholarly 

feedback. In 1941, Orwell found an occupation with the BBC as a maker. 

He created news discourse and shows for groups of onlookers in the 
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eastern piece of the British Empire. Orwell drew such abstract greats as 

T. S. Eliot and E. M. Forster to show up on his projects. With World War 

II seething on, Orwell ended up going about as a disseminator to propel 

the nation's national intrigue. He abhorred this aspect of his 

responsibilities, portraying the organization's environment in his journal 

as "something halfway between a girls’ school and a lunatic asylum, and 

all we are doing at present is useless, or slightly worse than useless” 

(George Orwell Biography, 2017). Orwell resigned in 1943 and said “I 

was wasting my own time and the public money on doing work that 

produces no result. I believe that in the present political situation the 

broadcasting of British propaganda to India is an almost hopeless task” 

(Davison, 2010, p. 216). Around this time, Orwell bbegan to works as 

the literary editor for a communist daily paper. 

It is a stifling, stultifying world in which to live. 

It is a world in which every word and every thought is censored... 

Free speech is unthinkable. All other kinds of freedom are 

permitted. 

You are free to be a drunkard, an idler, a coward, a backbiter, a 

fornicator; 

but you are not free to think for yourself. 

Your opinion on every subject of any conceivable importance 

is dictated for you by the pukka sahibs’ code. (Orwell, 1976, p. 

113) 
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2. Where is Burma? Names of Burma? 

The country, prominently referred to in English as Burma, and 

formally named Myanmar, has experienced changes in the two its 

official and mainstream names around the world. The selection of names 

originates from the presence of two unique names for the nation in 

Burmese, which are utilized in various settings. The official English 

name was transformed from "the Union of Burma" to "the Union of 

Myanmar" in 1989 by the nation's military government, and from that 

point forward has been the subject of contention and blended frequencies 

of selection. 

 

3. Burmese Days Summary:  

In Kyauktada, Upper Burma, U Po Kyin, a great and powerful 

magistrate, desins and plans to bring down Dr. Veraswami, an 

upstanding Burmese who attacks U Po Kyin through his integrity and 

cheerfulness. 

Flory, a timber trader living in Burma for quite a long while now, 

meets with the bunch of different Europeans in the Club, where they 

whine about their parts as chairmen and specialists in the rapidly blurring 

Empire. Flory does not watch over the British Empire and becomes 

friends with Dr. Veraswami, talking about the negative impacts the 

English have on the Burmese. The specialist guards the English, 

however, and trusts his own compatriots to be less humanized. 
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Flory is astoundingly forlorn, and despises himself for his 

appalling skin pigmentation on one cheek. He has a Burmese courtesan, 

Ma Hla May, however he feels nothing for her. He likewise mourns his 

absence of fearlessness as far as naming Dr. Veraswami to the Club after 

it is requested that it be opened to a local part. Another part, Ellis, 

violently despises the locals, and the other men – Mr. Lackersteen, 

Maxwell, Mr. Macgregor, and Westfield – are generally impassive yet 

not especially arranged toward the locals.  

Flory's life changes when Mr. also, Mrs. Lackersteen's niece 

Elizabeth lands in the province. She has come to live with them after her 

mom kicks the bucket. Elizabeth despises the locals and everything that 

show a highbrow or aesthetic mien. She pines for just an existence of 

simplicity and riches, and wants to wed a European she meets in Burma.  

Flory and Elizabeth at first hit it off, yet she ends up irritated by 

the manner in which he protects the locals and endeavors to applaud their 

way of life and mores. At the point when Flory acts in a manlier and 

definitive route, as when they go on a chasing trip, she discovers him 

more attractive and supposes she could wed him. Flory disposes of Ma 

Hla May and falls profoundly enamored with Elizabeth. He doesn't see 

when she ends up disturbed when he discusses the locals, and can 

consider nothing he wants more than to wed her. 

Then, U Po Kyin has kept up his campaign of bits of gossip about 

the specialist, and targets Flory since he is the specialist's companion. U 

Po Kyin sends Ma Hla May to Flory's home to humiliate him and yell 
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for more cash since he destroyed and surrendered her. Flory intends to 

request that Elizabeth wed him after the chasing trip, yet a tremor 

happens and he supposes it is smarter to hold up a smidgen while the 

stun and fervor wear off. A young fellow named Verrall lands to go 

through multi month with the Military Police. Attractive, cool, and 

pompous, Verrall is uninterested in the social existence of Kyauktada 

and figures out how to outrage alternate Europeans with his jeering 

conduct. Flory feels second rate compared to him, particularly when he 

tumbles off his pony attempting to be similarly dashing. Elizabeth sees 

him fall and is sickened by his apparent incompetence. She overlooks 

Flory, tossing him into sadness and making him leave for the timber 

cultivate. 

While Flory is away Elizabeth effectively entraps Verrall and the 

two start a sentiment, in spite of the fact that Verrall offers no guarantees 

for what's to come. At the point when Flory returns he is startled at this 

new advancement and is loaded up with extreme jealousy and 

despondency. Then again, U Po Kyin declares his definitive objective to 

his significant other and co-plotters, which is to wind up the primary 

local individual from the European Club. He will accomplish this by 

furtively prompting a resistance and after that putting it down. He carts 

this away effectively and is viewed as a legend. Be that as it may, a 

genuine resistance blends and in the long run breaks out without him 

knowing ahead of time.  
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One night, two thousand furious Burmese encompass the Club. 

They request Ellis specifically for a remorseless demonstration he 

submitted, yet everybody is in peril. Flory devises a plan to spare them, 

and executes it splendidly. The insubordination finishes and Flory, 

supported by Dr. Veraswami, is a saint. U Po Kyin likewise attempts to 

get credit yet is generally overlooked. He is furious and starts to devise 

another arrangement to destroy Flory. 

Verrall withdraws the province without even a farewell to 

Elizabeth, and she chooses she ought to wed Flory. The Christians in the 

province assemble for chapel and Flory is ecstatically glad as he 

considers his new existence with Elizabeth. All of a sudden there is a 

shouting, and Ma Hla May starts to viciously cry and shout about how 

Flory demolished her. Arranged by U Po Kyin obviously, the scene is 

offensive, and Elizabeth sees Flory's dull skin pigmentation as he flushes 

with disgrace. She is absolutely repelled by it, and when Flory attempts 

to apologize, Elizabeth will have none of it; she withdraws in a cool 

anger and Flory feels the heaviness of the devastating disillusionment. 

He chooses to execute himself in light of the fact that it is highly unlikely 

he can return to his previous lifestyle. He shoots himself and bites the 

dust.  

Nobody is excessively astounded about Flory. A memorial service 

is held. Dr. Veraswami is never again held in regard, and is exchanged 

to another healing facility. U Po Kyin enters the Club as the primary local 

part however kicks the bucket before he can begin to do acts of kindness; 
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it is dreaded he will mope in damnation or come back to earth as a lesser 

animal because of his wrongdoings. Elizabeth winds up wedding Mr. 

Macgregor and turns into a flawless burra memsahib1. 

Around 2% of Burmese individuals are Hindu. Burmese Hindus 

are a blend of Bengalis, Tamils, Telegus, and Uttar Pradeshis who 

touched base in Burma under British expansionism. With the military 

overthrow of 1962, around 1 million Indians were constrained out of 

Burma, yet some remained, generally in Yangon (Rangoon), Mandalay, 

and in the Bago District. As India is a nearby neighbor, Hinduism has 

had a territorial impact for quite a long time and Hindu divine beings are 

some of the time included among the nats, or spirits, worshipped by some 

Burmese Buddhists. Because of verifiable ties among Hinduism and 

Buddhism, Hindus have looked far less separation than Muslim Indians, 

for example, the Rohingya.  

In this season of climbing ladies' freedom and focus on 

reasonableness and human rights, it is difficult to assimilate the Hindu 

daily schedule concerning sati, the expending to death of a lady on her 

significant other's dedication benefit fire, into our bleeding edge world. 

Without a doubt, the preparation is restricted and unlawful in the present 

India, yet it occurs up to the present day is still seen by a couple of Hindus 

as a complete sort of womanly devotion and relinquish. 

                                                 
1 a white foreign woman of high social status living in India especially: the wife of 

a British official 
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Sati (also called suttee) is the training amongst some Hindu people 

group by which an as of late widowed lady either purposefully or by 

application of power or pressure gives in to suicide on account of her 

major other's demise. The best known sort of sati is the point upon which 

a lady is forced to die on her better half's burial service fire. Anyway 

diverse categories of sati are present, integrating being covered bursting 

at the seams with the spouse's cadaver and stifling. 

As for the term Sati, this term is coming from the original 

mythological use of the Goddess Sati, and this Goddess is also referred 

as Dakshayani, who self-sacrificed for the Goddess was unable to stand 

up her father Daksha's abasement of her (living) husband Shiva.  Sati as 

an experience was first put into words in 510 CCE, when a stele 

celebrated such an incident was constructed at Eran, an old city in the 

contemporary official of Madhya Pradesh.  This tradition started to 

enlarge in famed as proofed by numerous of stones stated to mention 

satis, mainly in the southern India and inside the higher castes, ranges of 

Indian society, in spite of the fact that the Brahmins originally sentenced 

to the practice (Auboyer, 2002). As time goes by, the tradition 

disappeared mainly in the south merely to be widespread in the north, in 

particular in the states of Rajasthan and Bengal.  In the meanwhile, 

understandable knowledge are deprived of India and down the ages, the 

British East India Company registered that the whole figure of common 

incidents for the time 1813 - 1828 was 8,135; other origin gives the 

number of 7,941 from 1815 - 1828, an ordinary of 618 registered events 

each year.  Whereas, these numbers are probably to heavily underrate the 
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genuine number of satis as in 1823, 575 women applied sati in the state 

of Bengal alone (Barbagli, 2015) 

Diachronically, the sati practice was to be appeared among many 

castes and at each social grade, took by or for both illiterated and the 

peak stages of women of the periods.  The widespread determined 

element was frequently possesion of richness or property, onwards all 

possessions of the widow delivered to the husband's family on to her 

deceased. Sati was taken into account the highest phrase of wifely 

dedication to a lifeless husband in a country that avoided widows, (Allen 

& Dwivedi 1998).  It was estimated an act of unique religion and was 

stated to purify her from all her blames, keep her from the chain of 

reincarnation and to make sure the liberation for her dead husband and 

the seven breeds that came after her (Moore). For its supporters praised 

it as the wanted behavior of honest women, it was not thought to be self-

destruction, on the otherhand prohibited or not couraged by Hindu 

description. Also, Sati transported romantic connections which some 

were at certain tortures, grieves to magnify. Shri (2017) quotes that Stein 

declares: "The widow on her way to the pyre was the object (for once) 

of all public attention... Endowed with the gift of prophecy and the power 

to cure and bless, she was immolated amid great fanfare, with great 

veneration". Just on the off chance that she was temperate and devout 

would she be deserving of being yielded; subsequently being scorched 

or being viewed as a fizzled spouse were regularly her solitary decisions 

(Shri, 2017).   Indeed, the very reference to the widow from the point at 

which she decided to become a "Sati" (Chaste One) detached from any 
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additional personal mention of her as an individual and raised her to a 

far-off and superior context.  It is really a tiny curiosity that women 

brought up in a community in which they were so little precious as 

individuals thought it the only way for a good wife to act.  The other 

choice, in any event, was not proper.  Following the death of a husband 

a Hindi widow was hoped to live the life of an artful, disclaming all 

common duties, shaving her head, eating only boiled rice and sleeping 

on thin rude matting (Shri, 2017).  For many, death can have been 

desirable, specially for those who were still girls themselves when their 

husband's died.  

It is exciting that both Kipling and Orwell are the two caismatic, 

different English writers traveled to Burma. One returned put forward 

the same Weltanschauung-world point of view that he had before going 

there. The other returned with a different world opinion. Kipling has 

raised over the years far in front of the eyes that everything was the 

British colonial empire (Meyers, 1975). He dominated the British 

colonial mentality of being naughty, lofty, prudent, better than you, and 

a magnificient royal atmosphere. Meantime not royalty, Kipling was the 

embodiment of what Margaret Thatcher was a type later. Thatcher used 

the Royal We even though she was royalty.  

Meantime, Kipling was watching the "flyin'-fishes play," Orwell 

was wrestling with truth... the truth of British colonialism. He was not 

pleased about what he saw. For many years, he worked as a police officer 

in Burma in the mid-20s (Meyers, 1975). Curiously, he was located in 

http://www.wolverton-mountain.com/articles/the-royal-we.html
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Moulmein, present day Mawlamyine. Moulmein is located in the 

southern part of Burma which is also called Lower Burma. It was once 

the capital of Burma. Also, Moulmein was where Kipling 

wrote Mandalay several decades before Orwell came there. (Wolverton 

Mountain Notes) 

As a coclusion, what Orwell's observations – both as shape of 

dominance and as poverty – had given him was a lived figuring of the 

human condition. It was this floor in truth that had a deeper political 

intuition than would be valid to some peak. He had gained a capacity to 

sympathise with the foot-soldiers of history, the disturb people usually 

taken for granted, paid no attention or crashing by the great -isms of one 

sort or another. It offered upon him the striking capacity to gain what 

every journalist and essayist looks for. 
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